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t is important to the history of the Psychic Revolution that I now relate one of the most 

interesting and remarkable segments of my life. It concerns my involvement with an organ- 

ization known as Spiritual Frontiers Fellowship. This organization provided an addition- 

al avenue for my inclination towards investigating the paranormal. The group, known as 
SFF, was on the cutting edge of the psychic revolution, and opened doors to many unusual peo- 
ple — among them the controversial and enigmatic Arthur Ford. 

In March 1956, the late Paul 
Lambourne Higgins, a clergyman who 
was pastor of Richards Street Methodist 
Church in Joliet, Illinois met in Chicago 
with Albin Bro, a missionary and educa- 
tor, and Arthur Ford, whose questionable, 
but still remarkable, “psychic abilities” 
and religious orientation were then well 
known, to discuss the formation of a 
group whose purpose was to help bring 
into the mainstream church a new aware- 
ness of its own past. Encouraged by what 
had happened in England with The 
Churches Fellowship for Psychical and 
Spiritual Studies, and supported by the 
mh efforts of friends there who were friendlier 
The Rev. Paul L. Higgins toward the psychic than many Americans, 

the first program was planned. 

Spiritual Frontiers Fellowship was incorporated in Chicago, and became a non-denom- 
inational, national fellowship. It was “Christian in its origin and emphasis,” and encouraged 
new dimensions of spiritual experience within the church. It was inter-faith in the pursuit of its 
ultimate goal. 


Paul Higgins, in his first Spiritual Frontiers Fellowship letter sent out on January 30, 
1956, wrote: 


Chicago, Illinois 
January 30, 1956 

Dear Friends: 

Some of us have felt it upon our hearts to plan a seminar of Spiritual 
and psychical studies looking toward the organization of a group devoted to the 
exploration of frontiers of the spirit. England's Churches' Fellowship for 
Psychical Studies is serving a real need. A group with similar motives is need- 
ed in America. 

You are among a limited number of persons being invited to a Spiritual 
Frontiers Seminar to be held March 4/5, 1956 in the Hyde Park Methodist 


Church, Chicago ... 


Provisional Committee 
Albin Bro 
Margueritte Harmon Bro 
Sherwood Eddy 
Paul L. Higgins 
Mrs. Victor Munnecke 
George Wright 


(Inside was a folder listing the schedule of a “Seminar on Immortality” 
in the Hyde Park Methodist Church as follows:) 


Sunday, March 4 

3:00 - 3:30 P.M. Registration 

3:30 - 5:15 P.M. "University Research in the Study of Survival” 
Harmon H. Bro, Professor of Religion 
George Williams College 


7:30 - 9:00 P.M. "Questions Raised by Survival" - 
Margueritte Harmon Bro, Author and Lecturer 


Monday, March 5 
9:30 - 10:00 A.M. Symposium on Communication - 
"Varieties of Mediumship" 
Alson J. Smith, Clergyman and Author 


"The Skeptic's Approach" 
Sherwood Eddy, World Christian Leader 


"Perspective" 
William H. Leach, Editor of Church Management 


12:15 - 1:45 P.M. Luncheon. 
"Churches' Fellowship for Psychical Studies" 
Paul L. Higgins, Host Pastor 
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2:00 - 3:00 PN 
m. . oi i. Par a IGANGA i N ` F = 
nel Discussion: Experiences in Communication 


3:10 - 5:10 RM. 


Devshia . 
Psychic Demonstration 
Arthur Ford, Internationally Known Psychic 


: ates > ; 
6:15 - 8:15 P.M. Dinner. Program to be announced. 


8:30 - 9:30 P.M. Looking Ahead: Organization Session 


Higgins adds a description of that first Seminar, followed by hundreds of similar semi- 
nars, held across the country. The description was written by the late Professor Harmon Bro: 


Nearly a hundred people came to the seminar from parts of the coun- 
try as widely separated as Massachusetts, Florida, Texas, California, and 
Oregon. All came in response to invitations extended by a provisional commit- 
tee of half a dozen ministers and laymen who had for a number of years been 
seeking an avenue through which church people might make common inquiry 
into the relevance of psychic experience for Christian life and faith. The num- 
ber of invitations was arbitrarily limited so that considerable face-to-face dis- 
cussion might take place at the seminar; breadth of interest was sought by 
securing both ministers and laymen of major denominations: Baptist, 
Community Churches, Congregational, Disciples of Christ, Episcopal, 
Evangelical and Reformed, Friends (Quakers), Lutheran, Methodist and 
Presbyterian. A number of professors and administrators from church-related 
colleges also took an active part, as well as a few long-time pioneers in 
American psychical research ... 


Three things were done concurrently at the seminar. 


First, participants attended the basic program of speeches on the sub- 
ject of survival of personality beyond death, concluded by a two-hour demon- 
stration of trance mediumship by The Rev. Arthur Ford. It soon was apparent 
that participants came with markedly different degrees of experience with psy- 
chic phenomena, and with different view of the possible religious significance 
of these phenomena ... 


A second chain of events ran along side the seminar sessions, for much 
was done to form an organization of churchmen to undertake careful inquiry 
into psychic aspects of religious processes. Committees were formed to deal 
with structure and programs, finances, and nominations for Executive Council; 
busy meetings were on at meals and before and after lecture sessions. At the 
closing session when dinner was served in the church dining hall, officers and 
Council members were elected and a preliminary budget of $25,000 for the first 
year's activity was presented. Some $5,200 was subscribed in pledges at once, 
and the officers and council were empowered to raise the balance, incorporate 
the organization, secure members, hire an executive director, elect regional offi- 
cers, enlarge the Council, and begin operating a program. The Council and 
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officers met following this plenary session and after appointing a steering com- 
mittee of Chicago members, worked out some general directives for the com- 
mittee to follow until the next full Council meeting ... 


The third process which went on during the two days was one of 
Christian fellowship of a heartening sort. Prayers said, hymns sung, meals 
shared in the quiet spacious host church, Hyde Park Methodist, all had their 
effect under the kindly stimulus of the pastor and laymen of this church, to 
make guests feel quite at ease and able to communicate on psychic concerns as 
few had done so extensively with fellow church men before. 


Many of the original movers behind SFF, including Paul 
Higgins, Alson J. Smith, William H. Leach, Albin Bro and 
Sherwood Eddy (who spent fourteen years of Personal 
investigation into the field of psychical research, and 
whose book, You Will Survive After Death chan 
lives), are gone. 

Actually, Paul Higgins and Arthur Ford were the two 
original founders. Higgins was the first President of SFF, 
and personified the original thinkers and founders. His 
continued commitment to the importance of the psychical 
and religion can be found in his books, including 
Encountering the Unseen, and Mother of All. He often 
expressed his belief that: 


ged many 


Christianity has always believed that if our 
inward eyes are open we can see the unseen, just 
as did the writers of the Bible and the saints of 
old. The church today seems to have lost much of 
its power and radiance because too many within 
it have lost their contact with the invisible. From 

my own years of study and personal experience, I 
Aiai SCH feel the spirit world can become real for anyone 
who is willing to undergo the necessary disciplines and follow the gleam. We 
of the church can learn a great deal from the findings of psychical research, 
from the witness of the occult tradition, and from some of the new spiritual 
dimensions which give added credence and meaning to ancient Biblical truths. 
The Rev. Paul L. Higgins 
First President of Spiritual Frontiers Fellowship 
Preface: Encountering the Unseen 


Although the development SFF began through the efforts of Paul Higgins and his ae 
Ruth, the first working secretary, the idea for a group with these beliefs had been an 
lier in April 1955. The idea is reported by Alson J. Smith’s article in Fate, September ate 
Smith's book, Immortality - The Scientific Evidence, had just been published by eee, =i 
And before the initial SFF meeting in Chicago, Arthur Ford had discussed the possibility k A 
a group with Smith, a Methodist clergyman, and S. E. Hening, a prominent Christian layme 
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and Virginia businessman, in an East Side r i 
‘ n, in an East Side restaurant in New York City. According to Smith: 
The three men had come togethe 


o r to discuss the possibility of creati 
mS ss ss creating 
within the church a group or an organiz i jabe 


ation that would seek to re defi 5 

, f € € -aenhnne and 

re-emphasize rchic F icti fai 
p the psychic roots of the Christian faith, long obscured by organ- 


ized Christianity' nenc reat + ifs 
y's subservience to scientific materialism and our culture's per- 


ear aa ange a me agreed that Christianity originated in a 
) i urrection - and that its chief means of grace 
(prayer, healing, the sacraments) owed their significance entirely to their psychic 
nature and content. They agreed that the strong psychic emphasis and reliance 
of the early church had been diminished through the centuries almost to the 
vanishing point by the twin impacts of scientific materialism and philosophical 
rationalism. This diminution had been carried to a point where the church not 
only did not emphasize its own psychic origins, it actually disavowed them and 
branded them "superstition." The result had been a vast dilution of the 
church's spiritual power and influence until, as Canon Bernard Iddings Bell 
recently observed, "It (the church) no longer enters into the consideration of 
intelligent men and women." And finally the three men at lunch in New York 
agreed that perhaps the time was ripe for a new "Great Awakening" within the 
church, a revival based on a renewed awareness and use of the great psychic 
resources in the Christian heritage. For many Christians the explosion of the 
atomic bomb over Hiroshima had been what the French writer and philosopher 
Renan once called "the good news of damnation," forcing them to a sudden 
realization of the moral bankruptcy of scientific materialism and secularism, 
and of their own utter dependence on the spiritual, or psychic, resources of life. 


The climate seemed favorable for such a revival in the churches. The 
eager acceptance of Dr. Frank Laubach's prayer theories, the success of Glenn 
Clarke's Camps Farthest Out, the new interest in spiritual healing services at 
great churches like St. Bart's in New York, St. Stephen's in Philadelphia, and 
City Temple in London, all appeared to be manifestations of a new curiosity 
and concern. Down at Duke University, the researches of Dr. J. B. Rhine and 
his fellow "parapsychologists," as they call themselves, had made such an inter- 
est intellectually respectable for the first time since the Middle Ages. There was 
the glowing example of the English churches; in England more than 1,400 cler- 
gymen and laymen, among them the Dean of St. Paul's Cathedral, had organ- 
ized a Churches' Fellowship for Psychical Studies with the venerable and high- 
ly respected Dr. Maurice Elliott as its executive secretary. And finally there were 
such favorable straws in the wind as the survey conducted by the National 
Council of Churches in which 43% of all the Protestant ministers replying to a 
questionnaire claimed to have had some experience with spiritual healing. Not 
since the days of Dr. Elwood Worchester and the Emmanuel Movement had 
there been so much interest in psychic matters within the Christian church in 
the United States. 


The above two accounts by Paul Higgins and Alson J. Smith provide the comprehen- 
sive real beginnings of SFF Through Higgins the foundation’s history is related through the 
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later years, but the theme for this group remains the same. 
SFF widened its scope to include understanding and insights from other religions. A 
central element, however, looks back to the affirmation of Founder Paul Higgins: 


We know in whom we believe, Jesus Christ, our Lord. 


We know that we live after death. We know that the communion of 
saints is a reality, for many of use have been in direct contact with the spirits of 
the departed. We know that Christ retains His power to heal, for we have seen 
the mentally, spiritually, and physically sick made whole in His name. We know 
that prayer is the greatest power of all, and that we can be linked effectively 
through prayer with God and all the company of heaven. 


We want Spiritual Frontiers Fellowship to spread this good news, as we 
work within the Church we love. We pray for God's blessing, that our work 
might abound, knowing that ‘labor is not in vain in the Lord.’ (1 Corinthians 
15:58). 


A year after the founding of Spiritual Frontiers Fellowship, Inc., Arthur Ford sent me a 
notice that he would speak at a seminar to be sponsored by SFF in Trenton, New Jersey at the 
Presbyterian Church where The Rev. Monroe Drew was pastor. I attended that seminar in 
1957. Now I realize what a brave man Drew was. 

What was SFF in the beginning, and then what did it become? Psychical Research, 
Parapsychology, Mysticism, and paranormal phenomena, both mental and physical, are not 
new to religion. The intervention of a realm beyond or within permeates the very fabric of all 
religions, and most certainly Christianity. The Christian faith abounds in visions, spiritual 
beings, healing, miracles of all kinds, and in the end culminates with experiencing the appear- 
ances of Christ after his death. How are we to address these happenings in the light of research 
into our faculty of consciousness and sense of God? How can we explain what appears to be 
a world within the world? What do the findings of psychical research have to say to religious 
people? Can science and religion find fertile ground for a close friendship? Will the church 
need a new alignment with a new science in the midst of what appears to be a growing lack of 
respect for mystical interpretation in religion? Could there be a group that would help to return 

that needed insight? 

Spiritual Frontiers Fellowship, which was the outgrowth of the Churches’ Fellowship 
for Psychical and Spiritual Studies in Great Britain, began as a result of people searching for 
answers to these questions. Just as C.F.F.P.S.S. was founded in 1954 by clergy and laity, so also 
was SFF The English group centered itself around the perspective of the established Church of 
England, while SFF aimed to encompass the many avenues of Protestantism and Orthodoxy. 
The name “Spiritual Frontiers Fellowship” evolved from the idea that just as there are frontiers 
to be explored in all areas of life and learning, so also are there frontiers regarding our a 
standing of God, and the ways in which we may explore him. The founders of SFF ae : 
growing trend of interest in the psychical and mystical, especially in relation to prayer, hea ae 
and life after death. They felt that these areas, if neglected in the recognized churches, cou 
lead to a decline in attention to the important points of religion regarding the inner quest. They 
also sensed the churches’ neglect in the teaching of the spiritual life. 

There were 6,000 members of SFF while I was active, who came from all states, from 


‘ova 


Spiritual Frontiers Fellowship 


the District of Columbi fa 
wives, professors a i. oe Rico, Canada and England, comprised of businessmen, house- 
> ; > the learned professions, writers, artists, scientists, engineers, industrial 


employees and clergymen. Like the Churches' Fellowship, SFF was not an officially appointed 
organization. It was, however, supported by many clergymen and laymen of varying traditi 
who recognized neglect by the Church in this field of stud Y JING Ue ions 
R ae a R eld of study. The clergymen realized more than 
BE e aie € teaching its people to be interested in the invisible as well as the 

> : o religion works not only in the world of the five senses, but in lev- 
els and realms which are still very much unknown to us. 

The relationship of Parapsychology and ESP experiments to SFF 
WES a valuable link to all religious phenomena. Parapsychologists inves- 
tigate ESP and other phenomena from a scientific and secular viewpoint. 
SFF members were mostly people who emphasized the religious aspects 
of phenomena, who followed parapsychological discoveries with inter- 
est, and watched for findings with implications for religion. The study 
of parapsychology was emphasized as important by SFF, but opinions 
expressed by individual members did not necessarily imply official 
endorsement by the organization. 

The variety of articles which appeared in Gate Way, SFF’s origi- 
nal publication, and later in the subsequent quarterly entitled The 
Journal of Spiritual Frontiers, included materials written by researcher 
Dr. lan Stevenson, psychic Arthur Ford, parapsychologist Dr. Gardner 
Murphy, and clergyman Paul Higgins. The Journal was a 64-page quar- 
terly, and was the only full-scale publication of its kind describing the 
alignment between psychical research and religion. Through my efforts 
as chairman of publications, Martin Ebon, an already recognized author 
was appointed editor of the magazine. Ebon also served as the adminis- 
trative secretary of the Parapsychology Foundation. 

Like me, other clergy attempted to bring a series of speakers into the church to present 
scientific findings, and address how they felt these studies might relate to religion. Subjects cov- 
ered by these speakers in their lectures included: Spiritual Healing in the Life of the Church; 
Does Psychical Research Have Meaning for Religion?; Human 
Personality and Its Survival of Bodily Death; Christian Mysticism; 
The Spiritual Experiences of Carl Jung; E.S.P. and Religion; Can 
We Change Consciousness; Dream Research and Religion. 

Important names in the field of Parapsychology appeared in 
churches across the country, and at seminars and annual SFF con- 
ferences. These included: William Roll, Dr. Caroll Nash, Dr. 
Robert Laidlaw, Dr. Walter Pahnke, Dr. Marcus Bach, Jeane 
Dixon, Ambrose and Olga Worrall, Margueritte Harmon Bro, 
Brother Mandus, Hugh Lynn Cayce, Dr. Berthold Schwarz, Dr. 
Stanley Krippner, along with a host of others. At the annual 
Chicago conference held in May 1970, speakers included Diane 
Pike, Dr. George Ritchie, Harold Sherman, Martin Ebon, Arthur 
Ford, Allen Spraggett and Dr. Walter H. Clark. Occasionally a vis- 
itor from England toured under the sponsorship of SFF Reginald 
M. Lester, founder of the Churches' Fellowship, was one of these 


Martin Ebon 


Hugh Lynn Cayce visitors. In 1968 I arranged a ten-state tour with the theme 
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“Psychic Adventure and Christian Faith” for The Rev. 
Canon John D. Pearce-Higgins, then Vice-Provost of 
Southwark Cathedral, England, and foremost exponent of 
religion and psychical research. 

SFF had one of the largest lending library of books on 
the psychical and mystical in the world, and when the 
Fellowship was at its peak, one thousand books were mailed 
out each month to those who wished to borrow them. SFF’s 
central office housed the personal library collection of 
Gertrude O. Tubby, once secretary to Dr. James H. Hyslop 
(the founder of the A.S.P.R.) and secretary for the first meet- 
ing of SFF A committee was formed to foster research in 
accordance with SFF’s purpose. There was also a monthly 
newsletter sent to all members. There were 50 area chair- 
men who carried on SFF’s programs across the country, and 
who were committed to the Fellowship’s purpose, principles 
and programs. 

SFF feared problems might occur with theologians and 
the church as their search progressed in the field of psychic 
studies, but it felt these problems could be addressed. The 

Canon John Pearce-Higgins Association’s efforts could also result in people questioning 
more intently their concepts of time, space, life after death, consciousness, the action of the spir- 
itual world upon our life here, and how we casually consider our own self-importance by think- 
ing we alone influence ourselves — without assistance from any outside influences! SFF hoped 
the churches would welcome the challenge of learning facts from research that was important 
for religion. At that time, the Fellowship knew of no religious body that had set up a commis- 
sion for the interpretation of the findings of psychical research and parapsychology. Also, it 
was not aware of any active interest in the seminaries of attempts to survey this area of endeav- 
or, along with instruction in ascetical and mystical theology. 

It is important to remember that the church had been on the fringe of psychical research 
for many years, and that religious interest had also permeated some of the early work of psy- 
chical research. In an excellent article entitled, "Clerical Contributions to Parapsychology," the 
late J. Fraser Nicol reminded readers that for years many clergy had been interested in the psy- 
chic. In fact, clergy had been the leading members of the Old Ghost Society in England in 1851. 
Four of the founders of the Society of Psychical Research were the sons of clergymen, Sir 
William F. Barrett, Edmund Gurney, F. W. H. Myers, and Henry Sidgwick. Clergy had been 
presidents of the A.S.P.R. Walter Franklin Prince, an outstanding Episcopalian, was president 
of the American Society, and also president of the British Society. Elwood Worcester, an 
Episcopal rector from Boston, was active, and founder and president of the Boston Society for 
Psychic Research. Researchers should remember the man who recorded more than 500 sittings 
with Gladys Osborne Leonard, the famous British medium, and who was also the most prolif- 
ic contributor to the British $.P.R.'s many volumes, was a Methodist clergyman named Charles 
Drayton Thomas. At one time five clergymen sat on the council of S.P.R. 

Why did people join SFF? Why at one time did 2,000 people from across the nation 
attend the annual conference? 

Obviously these people were seeking something. They wanted to ennoble their under- 
standing of life's meaning. They wanted to create within themselves a sense of identity with 
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another reality. The nels 
Ba ee fae es ee the awe and beauty of religious experiences. They sought 
> with common interests, and i 
and experiences t 2, 
senses. , Pp hat reached beyond the five 


Ly SERA ee sare local group pressed this search varied tremendous- 
experimented in their efforts, tryin ; ale aoe p ” Ta a #lEach group 
cal: pericia a. s a o fin P e most meaningful approach to integrate mysti- 
aide r Sane ae A lences. For some, this meant intelligent discussions of the 

‘ i ithin the framework of religion. For others, actual experimen- 
tation and techniques were employed in their quest for a balance of spiritual and psychic gifts. 

Whichever approach fit, there were still universal principles and themes to be followed. 
As Chaplain Howard C. Wilkinson of Duke University points out in the book Parapsychology 
Today (edited by J. B. Rhine), "The Christian Faith proceeds every day, throughout the earth 
on the assumption that extrasensory communication regularly takes place between God and 
Man." Certainly this theme of communication is inherent in the scriptures and religions of 
today. And if there is any interest in the mystical, or in the study of "revelation" and its meth- 
ods of conveyance, or an inclination to study the literature of mysticism, credence should be 
given to that one step beyond telepathy from earth to the other side. 

SFF felt that parapsychological research could pose some problems for the church. 
Such research evoked questions about concepts of time as endangered by precognition, concepts 
of space as threatened by clairvoyance, concepts of life and life after death, and the various 
ways we may emerge from death to life — but most important, the concept that we only influ- 
ence ourselves, by ourselves. 

The central consideration is how we might come to terms with the possibility of influ- 
ence from other realms. When Dr. Gardner Murphy, once president of the A.S.P.R., lectured in 
my church on the question, "Does Psychical Research Have Meaning For Religion?" he con- 
cluded, "Yes, if your religion is big enough." As he put it: (Spiritual Frontiers, Vol. 1, No. 1, 
1969): 

I do think that the experimental evidence is now quite solid as to the reality of 
telepathy, clairvoyance, precognition under well-controlled experimental condi- 

tions. This is a narrow area of bright light; beyond it, there is a penumbra of 

less clarity and beyond that, way off in the open cosmos, it will take the lives 

of our descendants for many centuries to find the ultimate relations of religion 

to paranormal phenomena. That there is a relation, and that there are exciting 

glimpses of deeper meaning toward great religious depths, including the cause 

of a sense of identification with the ultimate meaning of the universe—all this I 

believe to be a serious challenge to both religious and scientific adherents of 

investigation. 


Other parapsychologists lectured at Spiritual Frontiers meetings about the implications 
of their work on religion. Dr. Stanley Krippner, Director of the Maimonides Dream Laboratory 
where important studies of telepathic and precognitive dreaming were scientifically established, 
pointed out the significance of the dream mechanism as a form of revelation in the Bible. 
Indeed, in the Bible the dream world is a source of "revelations." In The Old Testament, 
accounts of dream "interpreters" are present; parapsychologists have looked into similar phe- 
nomena as reported in the Scriptures. 

The late Dr. Marcus Bach, a prominent writer on comparative religions and once 
Director of Special Projects for SFF, said that in framing the SFF constitution the founders 
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"struggled to state its basic purpose so as not to frighten anyone away." In the April 1963 Issue 


of Good Business, he stated: 


Mindful of the mystical and psychical experiences reported in the Bible, 
especially in the New Testament, and aware of the significant role such phe- 
nomena have played in Christian tradition; mindful, too, of the expanding uni- 
verse in which we live and the constantly increasing areas of perception with 
which we are confronted, this Fellowship is dedicated to exploration of these 
areas in relationship to the broad scope of modern man's spiritual adventure ... 

Clearly SFF was born out of a need and has grown substantially 
because the temper of our times is cast in two worlds ... outer space and inner 
man ... 

SFF knows as does every sincere religious movement, that unless man's 
exploration and achievement in science are matched by an equally effective 
exploration and achievement in man's spiritual life, our culture will be in an 
imbalance." 


Many agreed that we were indeed in a state of imbalance, not only in national affairs 
but most certainly in religion, and that the time was right for SFF In fact the purpose, princi- 
ple and program stated in its conclusion by The Rev. Archie Matson: "This is the Spiritual 
Frontiers Fellowship, we believe, called by God for such a time as this." This written statement 
was a further elaboration of the scope of thought by which the main concerns were approached. 

It is interesting to note that the Church of today must still be called back to be itself - 
to be true to its high calling of teaching the truths of the inner life, and to stand on its belief in 
the non-physical factor of human life as the essence of being. It must still be recalled to its mys- 
tical heritage, and to further commit itself to the affairs of life in that framework. Only then 
will it regain its full stature in the power of what gave it life in the beginning. 

One common misunderstanding about Spiritual Frontiers was that it attempted to cre- 
ate hosts of little controversial Arthur Fords. This is far from the truth. SFF was not interest- 
ed in creating a population of "psychics," but instead increasing within each individual an inner 
sense of awareness which leads to personal development. It is then that the ESP factor is posi- 
tioned in a natural category of life's everyday expression. The Fellowship was interested in spir- 
itual growth—not mere efforts toward a program of producing psychic phenomena. The 
founders were well aware of the pitfalls of "signs and wonders." 

Eileen J. Garrett, the famed late sensitive and founder of the Parapsychology 
Foundation, freely admitted after years of mediumship that psychic gifts are no respecter of per- 
sons. Many psychics are not religious, and admit it. As Garrett said, "...but if their lives are 
tempered by other gifts—love, mercy and understanding—I believe they are better psychics. 
And that may be because they are less tempted to Self." 


Insights and Experience 


My reflections of years and activity with Spiritual Frontiers invoke memories and embrace 
exciting times and wonderful friends. 

I still remember my first visit to the SFF office in 1963, where I met Dr. Edmond Dyett, 
then Executive Director, and his wife, Marion. The tasks of mailing, membership, publishing, 
and the beginning of a library all were performed in one room. The early council meetings, held 
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in their home, were usually attended by four or fi 
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lay people was an education in itself! fri i 
riendships and conversations escalated 


, When I served i 
aici E E E Tee of SFF. From 1968 to 1973 my chair- 


. : : Gathering articles, searching fi it 
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in Woodbury, New Jersey! S still rector of the active and growing parish of Christ Church 


ople. 
Executive Council meetings in Evanston, 


. Becomi i i 
Y. Becoming acquainted with all these professionals and 


Associations, 


From 1969 to 1974 I organized the program 

and workshops of the yearly National Conferences — 
many of which were held at the Bismarck Hotel and 
Theater in Chicago. Planning local programs that 
sponsored numerous speakers in my own area was 
an additional effort. The outreach from this activity 
SPIRITUAL 7 : was great, and I felt that it was indeed an extension 
FRONTIERS - — i i of my ministry. 
WORLDS OF | Through sponsoring these speakers I met many 
N well-known leaders in the field of parapsychology. 
This was not only an experience of friendship; it also 
afforded me the opportunity to share thoughts with 
great soul searchers. Each of these varied and excit- 
ing personalities left an impression upon me. 

There was also the opportunity to socialize. 
Over the years I became acquainted with spoon ben- 
der Uri Geller, psychic photo projector Ted Serios, 
Chicago psychic Irene Hughes, society clairvoyant 
Tom Corbett of London, musical medium Rosemary 

Brown, Ena Twigg, direct voice mediums 
The Bismarck Theater and part of the Bertha Harris and Leslie 
nA Hotel: Flint, medium and edi- 

tor Maurice Barbanell, 
healers Ted Frickett, Harry Edwards, Gordon Turner, Kathryn Kulhman, 
and a then-aged but charming Air Chief Marshal Lord Dowding. 
(Incidentally, during lunch with Lord Dowding in his home we never dis- 
cussed how he masterminded the Battle of Britain; instead, we conversed 
about life after death.) , 
There were so many colorful personalities, some eccentric, but 
each of them was kind, inquisitive, and interested in other people. For 
example, I became acquainted with Anthony Brooke of London, a fine 
gentleman, world traveler and descendant of Sir James Brooke, who in 
1841 became known as the first "White Rajah" of Sarawak, an Asian 
land in Northern Borneo. For a time Anthony ruled Sarawak with full 
powers. During visits to my rectory he expounded upon the idea of life 
and death as it was discussed in countries all over the world. k 
There was also Harold E. Hughes, U. S. Senator and distin- Air Chief Marshal Sir Hugh 
guished former 3-term Governor from the State of lowa, who was once Dowding (1882-1970) 
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considered a possible candidate for 
President of the United States. Harold was 
interested in the psychic, and as a house- 
guest went with me to meet psychics. (This 
interest was unknown to his political 
friends!) 

Another unusual personality was 
The Rev. Dr. Roy Grace, a Presbyterian 

minister from Pennsylvania. Roy had an 
academic interest in hypnosis and was well 
versed in the subject. As a matter of fact, 
he pioneered its use as a pastoral tech- 
nique. 

The scholarly William Kenawell of 
the State Teachers College in East 
Stroudsburg, Pennsylvania was another 
interesting personality. Kenawell was so 
fascinated by the story of Glastonbury 
Abbey, and the finding of lost chapels 
through psychic means, that he wrote a 
book about it. 

Douglas Johnson, one of the foremost psychics of England, crossed my path. He gave 
thousands of private consultations with his “control” named Chang. I often watched Douglas' 
face squint and twist into a Chinese character when he went into his “trance.” The same was true 
of Ena Twigg, an effervescent character right out of Noel Coward’s play Blithe Spirit. Her trip to 
the United States was sponsored by SFF; needless to say, she was a great success while here. 

Dr. Berthold Schwarz was a psychiatrist who also entered my world. Dr. Schwarz had 
a profound interest in UFO's, and co-authored Parent-Child Tensions and the volume Psychic- 
Dynamics. 

Especially brilliant was the young Dr. Walter Pahnke, with whom I attended parapsy- 
chology conferences in France. Walter had an M.D. and a Ph.D. He was a resident psychia- 
trist at the Massachusetts Mental Health Center in Boston, with a Teaching Fellow in Psychiatry 
at the Harvard Medical School. He also studied the use of LSD in psychiatry throughout 
Western Europe. Sadly, he died in a scuba diving accident. 

Others in the field of mental health field include Dr. Robert A. Clark, Medical Director 
of the Northeast Mental Health Clinic of Philadelphia, who had a dedicated interest in the spir- 
itual experiences of Carl G. Jung. Experimental studies with telepathy, hypnosis, dreams and 
implications for religion was a concern of Dr. Stanley Krippner, Director of the Dream 
Laboratory in the Department of Psychiatry at Maimonides Medical Center, Brooklyn. Dr. 
Robert Laidlaw was a prominent New York City psychiatrist, and member of the board of 
trustees of the American Society for Psychical Research. Unknown to his wealthy patients, he 
was extremely interested in mediumship and healing, and envisioned research from a psycho- 
logical medical view. He was enamored with the work being fostered by the Parapsycholgy 

Foundation in New York. He was also a good friend and speaker at my parish. 

There was also Curtis Fuller. Curt was then editor of Fate magazine, and also SFF’s 
treasurer., His outreach was extensive, and through him I met many more enigmatic and fasci- 
nating individuals. 
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urch. 


to lean on me for a number of research projects dealing with 
en she flew to Philadelphia for her speaking engagement, she was 
escorted off the plane and then directly to my car. From there we traveled to Haddon Heights, 
New Jersey, where 1,500 people jammed St. Mary's Church to hear her speak. I last saw her 
in Georgetown at Trader Vic's restaurant. After lunch she insisted on going to antique shops 
to look for, of all things, a Bishop’s Ring, which she intended to give me. No such ring was 
found — and rightly so, for if she had a prophecy about me and the episcopate she was way off! 
She died in 1977 when she was 79 years old. Her obituary headlined her as “a famous 
astrologer.” She was more than that! 

I discovered engineers were unusually attracted to psychic phenomena, perhaps because 
they like to apply their technical knowledge to mystical occurrences. One person included in 
this group was E. Douglas Dean, a research associate at the Newark College of Engineering. 
Dean was an expert on methods of instruments used in ESP experiments; he also devised elec- 
tronic tests. ate 

Ambrose Worrall was an engineer with Martin Aircraft. He and his wife Olga had 
received wide acclaim in Christian circles everywhere. They conducted the New Life Clinic ina 
Methodist Church in Maryland, and wrote the 1965 Harper publication called The ae of 
Healing. Olga and Ambrose were both aan = pain Their lifestyle was impeccable — 

devout Christians who were respected and loved by everyone. À 
oz ae h Edgar Cayce was deceased, his son Hugh Lynn Cayce, who is now deceased, 
b th : friend. As my houseguest and speaker he shared many insights into his father’s 
er z . EJ . . 
life ann wat and from him I received a rare recording of Edgar Cayce’s voice during trance, 
ich i f my library. i 

k a : ie Milbourne Christopher, the famous magician, who spoke 

a = i and Magicians. Chris always presented himself as a skeptic, loved 
in Woodbury on Mediums . A i 

i to any belief in the paranormal. r 

aiaa i are ee ass ne “i an exciting mind. Harold was fascinated with 

Baroli Sipinananaen ee igations in this bizarre fraud resulted in Wonder 
the subject of Psychic Surgery, and his investigatio 
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of Religion at Andover - are At that time LSD was all the rage, and Walter was 
tributed to the subject of aes ais is the author of the book entitled The Psychology of 
fascinated by the effects of the drug. 
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Religion. i a pioneer in parapsychology whom 1 visited at t l 

Dr. Carroll B. Nash was a a s Joseph's College in Philadelphia. Dr. Nash’s 
Department of Biology and are rc J. Garrett of the Parapsychology Foundation a New 
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history of psychical research and parapsychol- 
ogy. He was gracious, soft-spoken, and left 
me with many fond memories. 

My friend Yogi Amrit Desai established 
a large following in the field of personal devel- 
opment. We first met in Philadelphia in the 
early 1960’s when he was living at 
International House, painting marvelous 
watercolor pictures using a razor blade 
instead of a brush, and saving pennies in a 
large jar. He often visited me, spoke at 
groups, and later established a center for Yoga | 
training. He was an example of perfect health 
— at thirty-two years of age he didn’t have a 
single cavity in his teeth! We have remained 
friends for many years. 

Author Allen Spraggett was one of SFF’s most dynamic speakers, 
and was perhaps the most verbal, alert, quick-minded, perceptive, and 
incisive man I ever met. His books, speeches and humor were infectious, 
and he penetrated the psychic field with insights and interpretations 
gleaned from his own wide experiences. He had a journalistic back- 
ground, a ministerial background, and was blessed with the expertise of 
being a great writer. Our work on the biography Arthur Ford: The Man 
Who Talked With The Dead was a riveting experience. 

Arthur Ford was another powerful speaker who always drew a 
crowd. In his natural but forceful way Ford made quite an impression 
with individuals or in front of a crowd. A renowned psychic, he was well 
educated and at ease before an audience of any size. People liked him. In 
retrospect, Ford and Eileen Garrett were two of the most intriguing, com- 
plex, and multi-faceted people I have ever known. 

Another special gentleman was Edgar D. 
Mitchell, the sixth man to walk on the moon. 
Edgar entered my world in 1972, when I helped 
book him for an annual SFF conference, and then had the honor to intro- 
duce him at the conference. We have remained friends ever since. More 
about my association with Mitchell is detailed in another chapter, which 
also includes my involvement with Dr. J. Allen Hynek, the leading inves- 
tigator of UFO's, and late Professor of Astronomy at Northwestern 
University. 

Virgil Fox, the late renowned charismatic organist, offered an astound- 
ing SFF presentation when he spoke on "The Mystic and Psychic 
Dimensions of Music." This speech took place at the Bismarck Theater 
in Chicago during the 1974 SFF annual conference. He regaled the audi- 
ence with stories of the spiritual lives of the great composers, described 
some of his own experiences, and then played the works of Bach and 
classical composers on the great Rogers Touring Organ. Toward the end 
of his life Fox arranged to meet me for a visit with the psychic healer 
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Recollectio i ; T 
ns of other interesting personalities from my association with SFF include: 


) *' Sheila Ostrander and Lynn Schroeder, authors of a once popular book, Psychic 
Discoveries Behind the Iron Curtain. 
5 Cleve Baxter and his research in Primary Perception in plant life. Baxter’s interest lay 
in proving that all living things are linked together in some form of consciousness. In his lec- 
ture he described his belief that through polygraph experiments plants, amoebas — in fact, every 
kind of cell he had tested — responded emotionally, feeling apprehension, fear, pleasure, and 
relief, to automated testing equipment. 

e I recall Dr. A.R.G. Owen of Canada, and his interest in poltergeists. The late Owen 
was research fellow at Trinity College, Cambridge, and university lecturer in genetics and math- 
ematics. His wife’s book, Conjuring Up Philip is still debated. 

e Another man I admired was Dr. George Richie, the psychiatrist. George was pro- 
nounced medically dead on the morning of December 20, 1943, and came back to tell about it. 
His strange but enlightening story is told in his book, Return From Tomorrow (Fleming H. 
Revell Co., Old Tappan, New Jersey, 1978). 

e Bishop James Pike was of special interest to me, and directed to me by Ena Twigg. I 
arranged for Pike to meet Arthur Ford after Pike’s sudden interest in survival research. Ford 
intrigued Pike, and had several sittings before the publicized sitting on television and the even- 
tual discovery after Ford’s death of factual material offered during that sitting. Pike was an 
intense and troubled man, but his intellect was preserved and he delved into every subject that 
interested him. 

e Marcus Bach was a dynamic author, speaker and professor who was very active in 
SFF He held four honorary degrees, and was the author of a host of books. His understand- 
ing of the thinking behind all the religions of the world, and his personal research with cults, 
groups and sects was extensive, and conversing with him was always an unforgettable experi- 
ence. 

e I first met Robert Ashby, an educator, in London and encouraged his interest in SFF 
Ashby loved to explore spiritual dimensions, and wrote A Guidebook To the Study of Psychical 
Research. He was fond of all the stories of Sherlock Holmes — in some ways he was himself a 
psychic detective. Ashby developed an SFF research committee, and remained active in the 
organization until his untimely death from a brain tumor. 

e Harmon Bro and his author mother, Margueritte Harmon Bro, were two more active 
members. Harmon was an expert on dream research, and wrote a book called Dreams In The 
Life of Prayer. He held a Ph.D. from the University of Chicago Divinity School, and as a young 
man observed Edgar Cayce at work for eight months. 


e Martin Ebon, another active member, is in my opinion one of the last of this coun- 
P. 


try's parapsychologists. Ebon authored some 80 books on a variety of subjects. We first met 


in 1960 at the Parapsychology Foundation in New York. pen ar i l 
e Lawrence LeShan, a Ph.D. researcher who did extensive investigations in the medi- 


umship of Eileen J. Garrett, was actively involved in SFE One of his most fascinating books 
was titled The Medium, The Mystic and The Physicist: Toward a General Theory of the 


Paranormal. 
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who spoke for SFF at my parish, became a long-time 
rime figure; he also had a vast knowledge 
f his own belief in ESP, and shared many 


e The late Walter B. Gibson, 
friend. Gibson created “The Shadow,” the famous c 
of stage magic and trickery. In his lecture he spoke o 


personal experiences. y SEET 
e Lawrence W. Althouse was a former president of SFF Althouse was a Methodist min- 


ister with a long-time interest in the paranormal. He remained active in the organization long 


after the term of his presidency ended. 

è Elda Hartley, the late documentary filmma 
and other related subjects, was another active member. r , i 

e Author John White was also interested in consciousness studies. One of his early lec- 
tures for SFF was titled "Frontiers of Consciousness. " ' } 

e Father Richard Woods was a Roman Catholic priest who was greatly interested in SFF 
Father Woods was once instructor in the Philosophy Department of Loyola University, and had 
a scholarly interest in the occult. He authored a book called The Devil, and lectured on topics 


that included “The Devil, Evil, and Christian Experience.” ee 
e Ingo Swann was an extraordinary individual 


who crossed my path and that of SFF Ingo not only 
achieved success in what is called “Remote Viewing” 
experiments that involved out-of-body travel by 
reporting what he saw, but also for many other con- 
trolled tests for Parapsychologists. He was a forerun- 
ner of what today’s mentalists duplicate by fakery. His 
successful experiments at Stanford Research Institute 
in California, City College in New York, and the 
American Society for Psychical Research with top 
researchers, are respected in the annals of 
Parapsychology. Researchers including Cleve Backster, 
Gertrude Schmeidler, Karlis Osis and Russell Targ have 
all noted Swann in their parapsychological work. 
Swann was so respected he was asked to deliver a 
paper at the United Nations in March 1994 entitled 
“Scientists find the basis for seventeen-plus human sens- 
es and perceptions.” To know Ingo was to encounter a brilliant, perceptive, and rapier sharp 
mind that also had a deep artistic side. Ingo had a friend named Buell Mullen, an artist who 
painted on steel. Buell was interested in the psychic, and I once met her in her studio, accom- 
panied by Arthur Ford. Buell’s studio was filled with steel panels of contemporary and mysti- 
cal themes -some of the panels so large that she had to use a scaffold to reach and paint on 
them. Her friendship and influence encouraged Ingo to produce more of his own paintings, and 
he became famous for his “Cosmic Art.” His paintings on canvas include “Aft Ship’s View of 
Sagittarius.” Swann’s output exceeds 900 to 1000 paintings, and he has been featured in vari- 
ous art exhibitions. His views on man, space, time, energy, and the universe have stimulated 
thought in lectures, books, laboratories, and articles for many years. 

° J. Shoenberg Setzer, a PhD psychotherapist, left me with special memories. Shoen was 
an academic who probed the mechanics of consciousness. He was a stunning personality — a 
big, gentle man. One night during a counseling session his patient asked Shoen to bow his head 
in prayer, which Shoen did. During the prayer, his “patient” plunged a knife into the doctor, 
killing him instantly. 
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T We once had a monk speak — his subject was “The Astral Body: Key to Psychic and 
Mystical Phenomena.” 


e A well-received lecture of my own which was impor- 
tant to laymen was called “ESP Or Trickery.” The subject con- 
cerned the history of mind readers, and the ways by which one 
could distinguish between conscious and unconscious fraud. In 
later years this lecture formed the foundation of a book I 
authored, titled The Mind Readers: Master of Deception. 

e M. Lamar Keene was another of my friends who was 
smooth, charming — and, in fact, devious. I became friendly 
with Keene through a mutual Masonic acquaintance. When 
first we met he was seriously troubled, and about to take his 
own life after years of fake mediumship. Eventually, through 
my efforts and collaboration, Keene’s story was told by author 
Allen Spraggett in the book The Psychic Mafia. I later booked 
Keene to lecture for over a thousand people at an SFF annual 
conference, where he was introduced as “Mr. X,” and told his 
startling story to a rapt audience. The Keene lecture and story 
was an historical first in the annals of psychic research, and the 
book detailing his experiences is now considered a classic. oe 

e From its inception, I felt SFF should have a distinctive | gamar Keene 
logo that symbolized the Fellowship. Kenneth Crocker, master 
stained glass designer and artist from Philadelphia, met with me to create the logo still used by 
SFF Because of our friendship, Crocker also designed unique Conference program covers, and 
a large banner. He later fabricated several stained glass replicas of the logo: 


SFE logo designed by stained glass artist 
Kenneth Crocker. 


52 3 d itself to eternal realities, and contains within itself the 
Thed ea E re spheres represent the heavens and the earth, implying 
eternity and time. In the earthly sphere, man stands with downcast gaze, ar 
clutching an olive branch, the elusive symbol of peace. e peny OIR 5 
bondage to the physical realm, depicted by the solidity A i cartu yioo p 
the heavenly sphere, man’s gaze is uplifted, and he spreads his arms in praise o 
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His body is transformed, no longer bound by the contin- 
gencies of time and space. He has discovered the ae ve sagen oe a ee 
depends on symbols. The constancy of the Divine plan 1s ar F by the 
supporting hands of God, and in the Alpha and Omega. aa T a 
linked, revealing the unity and totality of creation. The initia 7 i nA elib- 
erately placed where the two spheres merge, emphasizing the reality that its 
members acknowledge, and the quest they undertake as citizens of two realms. 


the joyous freedom. 


As with all symbolic forms, it was hoped this drawing would convey to leaders and members 
alike their individual aspirations, and a depth of sensitivity that escapes the printed word. 

e Henry Belk was a delightful, wealthy, and colorful personality who appeared at my 
rectory door from time to time in the course of his travels. Henry was the son of William Henry 
Belk, Sr., of the Belk Department Store chain, headquartered in the South. He lived in Miami 
on a houseboat, and was interested in religion, awareness, and psychic research. He was a great 
friend of Dr. Norman Vincent Peale, and eventually founded the Belk Psychic Research 
Foundation. 

e J. Gordon Melton was another friend who became nationally and internationally 
prominent for his expertise in all the religious movements in America, including strange sects 
and cults. From 1971 until 1974 he was National Field Director of SFF Melton was a quiet 
mannered gentleman, and a Methodist minister with all the academic credentials. It was he 
who recommended the development of the Academy of Religion and Psychical Research with- 
in SFF Through his later books and appearances in television documentaries Dr. Melton 
became a giant in his field. Privately, I always felt many members of SFF did not appreciate 
Melton’s ability, and the power of his encyclopedic mind. 

e Curt Fuller was a great friend and a sensible man on the entire subject of the para- 
normal. He was also the treasurer of SFF With his wife, Mary, they published the once popu- 
lar Fate Magazine, and also a magazine called Travel Trailer for all those who owned a trailer, 
and loved to journey about the country in it. Their idea was that trailer life was great as long 
as you felt it looked like home inside, and you were comfortable. Once Curt visited me at the 
rectory and brought Ted Serios with him. Serios was all the rage at that time for his supposed 
ability to produce “thoughtography” by the force of his mind. He would concentrate on a 
place, and then try to project it onto Polaroid film as he held a camera aimed at himself. I 
remember him sitting on the couch and giving it a try. He strained, squinted, grunted, and 
groaned, and then snapped the photo, which was not successful. I had invited them to stay 
over, but Curt was afraid Ted would get drunk. In fact, he thought the “experiment” did not 
succeed because Ted was sober. Much has been written and debated about Ted, and in 1967 
the well known psychiatrist and psychoanalyst Dr. Jule Eisenbud wrote a book about Ted enti- 
tled The World of Ted Serios. 

e Cyril Tucker, a prominent architect whose firm was Tucker and Fairbanks in 
Rochester, New York, came to see me at Christ Church, Woodbury because of his sincere inter- 
est in E.S.P. Cyril became a very active member in SFF, and even designed a possible future cen- 
ter for the organization. Conceptual drawings were made of this building — but its construc- 
tion was not to be. 

e The official magazine published by SFF was called The Journal. Later, the name was 
changed to Gate Way - then back again to The Journal. Laurence T. Heron was the editor who 
took over the work of the original editor, Edmond Dyett. Laurence was a meticulous man with 
forty years of newspaper experience to his credit. He was devoted to his work, and I often 
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gratefully reflect on his efforts. 


l e I also remember with gratitude the work of the once Executive Directors Joseph B. 
Fitch and Robert D. Ericsson, and others who served as Presidents, including The Rev. Paul 
Lambourne Higgins, The Rev. George Wright, The Rev. Ross K. Sweeney, The Rev. Lawrence 
W. Althouse, The Rev. Dr. Louis Richard Batzler, The Rev. Dr. Elizabeth W. Fenske, and The 
Rev. Paul B. Fenske. Under Fenske’s direction, in 1987 SFF’s headquarters moved to 
ese Subsequent revisions by the Council were to determine new directions in a chang- 
ing world. 

e As a result of my SFF association, the life story of Arthur Ford was written. All his 
papers and scrapbooks came to me, and as his literary legatee, I worked with Allan Spragget on 
Ford’s biography. I also authored The Spiritual Frontier as a guide for interpreting the psychic 
based upon personal experience. My later books included Church In Frenzy and To Be or Not 
to Be: A Pastoral View of Suicide In Today's World. All of these books, as well as several oth- 
ers, were in large part the result of my involvement in a field of study that was by no means 
solved but were at least a partial culmination of enormous effort. 

Interest in the psychical 
and mystical was at an all 
time high in the mid-1960’s, 
1970’s, and early 1980's. 
Engagements were filled in 
many churches for many 
groups, including a keynote 
address I delivered at the 
Cathedral of St. John the 
Divine at a conference on 
Exorcism. I lectured every- 
where from Carleton College 
in Minnesota to Unity 
Village in Missouri. I also 
made guest appearances on 
television's Allen Burke 
Conference on Exorcism at The Cathedral of Saint Jobn The Divine, show, with MarciaRose, Trudy 
New York. Bishop Paul Moore presides. Haines, and even on Long John 

Nebels' popular all-night talk 
show in which he explored the unusual. To my advantage was my knowledge of stage magic 
and the methods of deception, and the practical experience gained from travel and meeting psy- 
chics and researchers in other countries. I also investigated spiritualist camps, including Silver 
Belle, Lilly Dale Chesterfield and Cassadaga. Trips abroad brought me into contact with 

‘ : including the College of Psychic Science and the Spiritualist 
Association. A research grant from the Parapsychology Foundation afforded me the opportu- 
nity to book sittings with psychics and mediums, and to explore and research their methods and 
motivations. Through help from the Foundation, doors were opened at the London Society of 
Psychical Research and the Harry Price Library. Prominent clergy were interviewed, including 
Dean Matthews of St. Paul's, London, along with countless psychics and healers —from the 
worst to the best, not only in talent, but also as persons. There were journeys to the infamous 


Borely Church Glastonbury, and many of Christendom’s mystic shrines. 
d 


unique places in Great Britain, 
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The Closing Days 


Over the years I learned that SFF, as it developed, was a movement that needed constant cre- 
ativity, imagery, and rescuing. Once it lost its mystique it would also lose its major appeal. And 
as with all organizations, SFF went through many changes — in leadership, and in redefining its 
role while it struggled to endure. The original premise and goal of a Christ-centered organiza- 
tion was slowly transformed. Ageless wisdom, ancient wisdom, international unity, New Age 
Philosophy (with little interest in the mainstream church, but still playing the role of an inter- 
preter) doesn’t leave much room for Jesus as The Savior of the World. When these changes 
occurred, and the quality level of presentation began to wane, I slowly faded from the scene. 

I cannot help but remember what SFF was meant to be, and recall with pride the truly 
Christian people who worked and prayed for its success. But I also recognize that SFF had done 
what it was meant to do, and if the standard of quality and content could not be maintained, 
the time had come for me to move on. 

Although I was no longer active in SFF I continued to follow the organization’s 
progress. Unfortunately as a project weakens it often becomes vulnerable to those who would 
use it for other than its original purpose. There is no question that the original direction of SFF 
was toward the churches — it was to be a catalyst, with a Christian orientation and emphasis. 
But sadly, the founding concepts were abandoned. Now redirected, the association is vulnera- 
ble, and can be used for other than its original purpose. Changes are inevitable in any organi- 
zation, but it was never the intention for this association to become a sounding board for 
numerous psychics, left-over spiritualists, New Age practitioners, “readers,” channelers, and 
clergy with spurious credentials from unknown groups and cults. 

Area programs, or what remained of them in the fading organization, now emphasized 
these very problems, and misled by little or no direction. The programs offered nothing more 
than a buffet of paranormal tidbits or saccharine love talk. Any connection with religion or ref- 
erence to the historic continuity of a Christian heritage was sadly lacking or totally erased. 
Christ is no longer the focal point, and those who now ride the coat tail of SFF include not only 
teachers of esoteric auric interpretation, but also people with questionable “doctor” degrees 
and experts on service oriented lifestyles. 

Only a remnant of the original great association remains — that is a Journal, seldom issued 
but still edited for 29 years by the devoted Frank Tribbe. The once academic affiliate known as 
“The Academy of Religion and Psychical Research” continues to issue a journal. There is one 
conference per year, sponsored by the Academy. In December 2005 they severed their connection 
with SFF and became “The Academy of Spirituality and Paranormal Studies, Inc.” 

I believe it is time for SFF to dissolve into history while its major accomplishments are 
still remembered. To quote a statement by the founders: “While SFF stresses the validity of 
spiritual and psychic gifts, its purpose is to bring them back into the life of the church, so that 
there would be no reason for SFF to perpetuate itself indefinitely as an organization.” SFF may 
not have fully succeeded in that goal, but it certainly tried with dedicated people. 

In the broad sense, SFF's work will never be done. It is always a person-to-person min- 
istry every day of our life. If we have a true Christian perspective, then we must all "do the work 
of an evangelist," but unfortunately SFF no longer has the impact or potential impact it once had. 

There will always be a large segment of the church that is anti-psychic. Detractors 
termed SFF mere spiritualism in new dress. What they failed to see was that it was not "psy- 
chicism," but rather a new look at the very fundamentals of religious experience, and an 
attempt to unite religion (termed "factless faith") and science (termed "faithless fact”). 

The findings from parapsychology and future studies in consciousness offer new learn- 
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a spirituality that may be the nucleus of our future direc- 
tion. Along with the theologian Teilhard de Chardin, the 
Catholic writer and anthropologist, emerging slowly 
before us is a new world in Christ — a bit clouded but vis- 
ible. Perhaps we are still blind to any undercurrent of 
spirituality that is moving towards unfolding a greater 
consciousness. 

Are we are moving down "the corridors of time" 
toward a future age of inner enlightenment? Does the 
continued interest in mystical and psychic matters indicate 
the pattern of history from which we shall emerge? Some 
call it the fulfilled age of Aquarius, some the New Age, the 
age when mystery will have meaning and God will be real 
to those who seek Him. An age of search first discovered 

within and then projected to the world without. I wonder? 
I am reminded of a song by the folk singer, Sebastian Temple, who I once booked for an 
SFF Conference because he had set Teilhard's thoughts to music. Will his song be prophetic? 


Teilhard de Chardin 


Down the corridors of time evolves the greatest plan 
The building blocks of life culminate in every man 
Who directs evolution by the motion of his will 
And so creates the destiny that he has to fulfill. 


Down the corridors of time wherever one may look, 

The truth is written in the heart as though within a book 
Through man the Macrocosm microcosmically expressed, 
A life of love, a life of truth, a life forever blessed. 


When I ponder this once vital and intriguing organization I think of the words of 


Longfellow when he wrote, “Nothing is left but a majestic memory.” 


The Search For Guidance and Answers 


How did it all begin? When a person becomes familiar with the er range of pyak possi- 
bilities, he or she realizes there is a vast difference between a mystica pa raa Ms a “psy- 
chic experience.” This point is very important in the quest for oer hrg = ea 

A mystical experience has to do with the sense of onenésś with Go e a coal 
ty or union with God. A psychic experience is different. It doesn t erai yo = 3 z ing 
of the presence of God at all, and it can be frightening by taking on the elements of dark forces, 
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tensions, and nervous breakdowns, 


The individual who seeks merely a psychic ea Catal her under the guise of SPiritualit 
makes a grave mistake. A psychic experience does not necessarily make one feel Spiritual, It i 
important to aim first for a sense of balance, a sense of religious identity, a sense of understand. 
ing of another reality, and a sense of personal identity with God. This is a foundation—, step. 
ping stone toward a higher reality. TR 

As spiritual development begins, a natural sensitivity emerges. We feel more attuned to 
people and more aware of them; a development of our own ESP enables us to help others b 
seeing into their problems. For most, it is foolish to wish for the risky dramatic —tables A 
tip, trances with the departed, and Ouija Boards that spell out murky messages. For such 
unsuspecting dabbling, one must be prepared to enter, as Hugh Lynn Cayce warns in his vol- 
ume Venture Inward, the "dangerous doorways into the unconscious. " 

If, for example, one prays and expects an answer, then one must believe in communica- 
tion — for there must be a telepathic rapport in the language of parapsychology. But the question 
is not whether prayer is telepathic, but whether the prayer itself goes beyond those here on earth. 
Does it encounter the consciousness of those who have gone on? Does it transcend ourselves? 

If the survival hypothesis is accepted, believing that consciousness survives after death, 
why should there not be some link within ourselves with those who care for us, who may offer 
guidance? Could it be possible that the theme of divine guidance is in part a subtle interaction 
between our realm and other realms, wherein dwells the ongoing consciousness of the departed? 

This entire theme of the afterlife is central to the church’s core belief. Take away the 
Resurrection, take away Easter, which is the reason for the very choice of Sunday as the 
Christian worship day, and you strip the church of its life's blood. Christ presented us with a 
vision of the unseen world from which he emerged after death to demonstrate a higher revela- 
tion of the afterlife beyond the simple fact of mere immorality. 

There are others who bewail that the church organized is on the way out; this can only 
be true if it neglects the affirmation of survival after death and the truth that gave it life in the 
beginning. Upon this presentation "new life" begins here and now, and merges fulfilled into life 


or be a stimulus to furthering neuroses, 


continuous. 
The theme of divine guidance runs the gamut of the scriptures, and I have come to some 


questionable conclusions. I don't think our grave should read: "Rest In Peace" — that plea is 
for our physical body. I feel that our spiritual self is sustained, and continues to carry on inter- 
ests and mental projects begun here on earth, but in a restful, peaceful way. With this in mind, 
perhaps new scientific discoveries, inventions, inspirations of literature and music — indeed, 
every high endeavor — is inspired and assisted by those who have gone to other realms. 

In the interest of biological efficiency, most of these influences are shut out from our 
conscious minds. But underneath remain these impulses, these inspirations, these strange s0- 
called coincidental patterns of life, urging us into action. Whether these influences are good or 
bad depends on how we develop our thinking, and through that, our life's direction. 

Modern parapsychology, or what is left of it in this 21st century with our contempo- 
rary non-miraculous mindset, mostly ignores the question of telepathy and the departed since 
it is not convenient to do this statistically. The beginnings of psychical research, howevet 
sprang mostly from the survival question. Emphasis was placed on seeking out and investigat- 
ing both mental and physical mediums, and in so doing, fraud became a constant problem. 

Perhaps future parapsychology, if it is to continue, should make more of an effort 
search out the mystical and psychic experiences of ordinary people. This was how ‘eae 
research really began, and perhaps modern parapsychology strayed too far from its centra 
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questions, even as the church has stra 
inner life," and has bowed more and 
The church still neglects to e 


yed from a continuing emphasis on the teaching of "the 
more to the influence of secular humanism. 

i xplore or accept findings from the studies of parapsychol- 
ogy that are meaningful for the very mysteries presented to lift people up and give them a sense 


G. ie a parapsychology do not take away from faith—they ennoble faith, and 
put it in the context of the age in which we are living. 


